Tanslation of the Saddarsanasamuccaya
with Gunaratna’s commentary
Tarkarahasyadipika (1)

Muneo Tokunaga

The following translation of 1st Chapter (Prastavana) and its annota-
tion were first prepared by Muneo Tokunaga, and revised by himself
through the cooperative on-line discussions with Harunaga Isaacson,
Ashok Aklujkar, and Werner Knobl et al. Some notes were compiled
from the discussions under the chairmanship of Akihiko Akamatsu.

[Technical Notes]

1. As the standard edition, we used the text edited by Mahendra
Kumar Jain: Saddar§anasamuccaya of Haribhadra-Sari, with
Commentary Tarka-rahasya-dipika of Gunaratna Sari and
Laghuvrtti of Somatilaka Sari and Avacarni, edited by Dr. Mahendra
Kumar Jain. Jhanapitha Martidevi Jaina Granthamala, No. 36.
Culcutta: Bharatiya Jhanapitha 1970: 1989 (3 edition). [abbr. MKJ]

2. The indexes (1.0.a) etc. are corresponding with the number of sec-
tion added by M.K. Jain.

3. We consulted, as required, another edition of Luigi Suali:
Shaddarsana-Samuchchaya by Haribhadra with Gunaratna’s
Commentary Tarkarahasya-Dipika, edited by Luigi Suali, Ph. D. of
Bologna, Calcutta 1905. [abbr. LS]
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[Text, Translation, Notes]
(1.0.a)

(text) jayati vijitaragah kevalalokasalt surapatikrtasevah
zrimahaviradevah / yadasamasamayabdhes carugambhiryabhajah
sakalanayasamuha bindubhavam bhajante //1//

(transl) The venerable Mahaviradeva wins, who has overcome
desires, shines with the Kevala [knowledge(?)], and is served by the
lord of gods (i.e., Indra). Heaps of all [other] views turn into water-
drops of the ocean of his unequalled instruction with a charming pro-
fundity.

(notes) carugambhiryam bhajate iti carugambhiryabhak [Isaacson]

(1.0.b)

(text) Srivirah sa jinah sriye bhavatu yatsyadvadadavanale
bhasmibhitakutarka kasthanikare trnyanti sarve 'py aho /
samsitivyavaharalubvyatikaranisthavirodhapramabadhasambhava-
samkaraprabhrtayo dosah parai ropitah //2//

(transl) Let the Jina, the Srivira, conduce to prosperity [for us]. In his
Syadvada, [namely] the forest fire which burnt the heap of firewood
of bad arguments, yes!, all faults attributed to him by other people,
such as doubt, absence of daily usage, reciprocity, regressus ad infini-
tum, contradiction, obstruction of right knowledge, impossibility, and
confusion, have been reduced to [the state of] grass.

(1.0.c)

(text) vag devi samvide nah syat sada ya sarvadehinam /
cintitarthan pipartiha kalpavalliva sevita //3//
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Tanslation of the Saddarsanasamuccaya (1) (Tokunaga)

(transl) May the goddess Speech be in harmony with us, [the god-
dess] who always fulfills the longings of all people in this world, just
like the wish-granting creeper, taken care of.

(notes) Isaacson translates “May the goddess of speech (or ‘the god-
dess Speech’) bring us knowledge (or ‘understanding’)...”

(1.0.d)

(text) natva nijaguran bhaktya saddarsanasamuccaye /
ttkam samksepatah kurve svanyopakrtihetave //4//

(transl) Bowing to my teachers with devotion, | give a commentary
[concisely] on the Saddarsanasamuccaya for the sake of our own [peo-
ple] and others.

(notes) “in order to help myself and others” [Isaacson]

(1.1.a)=LS1.13

(text) iha hi jagati gariyascittavatam mahatam
paropakarasampadanam eva sarvottama svarthasampattir iti matva

(transl) Considering that, in this world, for great men of profound
intellect the highest achievement of their own purposes is only to
bring about assistance for others,

(1.1.b)
(text) paropakaraikapravrttisaras caturdasasatasamkhyasastra-
viracanajanitajagajjantapakarah srijinasasanaprabhavana-

prabhatavirbhavanabhaskaro yakinimahattaravacananavabodha-
labdhabodhibandhuro bhagavan sriharibhadrasarih
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(transl) the venerable Sri-bhadrasiiri, the essence of whose activity is
only assistance for others, who benefited the welfare of people by
composing one thousand and four hundred treatises and is attractive
with the enlightenment he obtained by not understanding the words
of Yakini Mahattara (?), the sun which causes the day-break to
appear through his promulgation of the Sri--Jina’s teaching,

(notes) ‘caturdasasata’ means 1,400. According to Jaina tradition,
Haribhadra composed 1400 (in Abhayadeva’s Tika on H.'s Pancasaka;
Municandra Siri, etc.), 1440 (in Rajasekhara Sari), or even 1444 (in
Ratnasekhara Sari) works (prakarana). Cf. Hermann Jacobi,
Haribhadra’'s Samaraiccakaha (Bl 1908--1926), Introduction p. Xi.
[Akamatsu].

According to the legends about Haribhadra (studies for instance by
Granoff in her article in JIPh 1989), the lady concerned was a Jain
nun [Isaacson].

(1.1.0)

vistaravadharanasaktivikalanam sakalanam vineyanam anugraha-
vidhitsaya

(transl) out of the desire to help all students who are interested in
the nature of the description in the [text] Saddarsanr
(=Saddarsanasamuccaya) but are not able to understand the details
of the works [treated in it],

(notes) The feminine saddarsani is a dvigu compound (cf., among oth-
ers - the complete derivation of course involves more rules -
Astadhyayt 2.1.52, 4.1.21 [both with quite a bit of important anuvrtti]).
If the dvigu here expresses collectivity / a collection (cf. -samahare in
Astadhyayt 2.1.51), saddarsani would be not very different in sense
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Tanslation of the Saddarsanasamuccaya (1) (Tokunaga)

from saddarsanasamuccaya; the use of a dvigu may, however, be jus-
tified merely on account of this being the prior member of a com-
pound (cf. -uttarapada- in Astadhyayt 2.1.51). [Isaacson]

(1.1.d)=LS2. 2

(text) svalpagrantham mahartham sadbhttanamanvayam
saddarsanasamuccayam §astram prarabhamanah sastrarambhe
mangalabhidheyayoh saksadabhidhanaya sambandhaprayojanayos ca
samstcanaya prathamam slokam enam aha.

(transl) undertaking the treatise with a concrete association of the
name [with its meaning], [namely] “Collection of the Six Doctrines,”
[the treatise] which is small in size but rich in contents, [Haribhadra]
expresses, in the opening of his treatise, the following first verse in
order to directly state a Mangala and the subject and to indicate the
connection [between subject and purpose] and the purpose [of this
work].

(notes) ‘Sambandha’ here is one of the four anubandhas, the neces-
sary elements for a literary work, namely 1 visaya (subject), 2 prayo-
jana (purpose), 3 sambandha or samgati (connection) and 4 adhikar7
(person for whom the book is written). Cf. also Tarkabhasa-Prakasika
(Commentary on the Tarka-Bhasa, Bombay Skt. and Pkt. Series
LXXXIV), p.100; also Slokavarttika, 1(Pratijfiasiatra), 17-18. A
Marigalasloka and four anubandhas are indispensable for a treatise.
Adhikari is not found in our verse. It seems to be supplied by
Gunaratna in the preceding verse. [Akamatsu]

Regarding the note above mentioned, a reference to the four
anubandhas, as if H or G was operating with this concept, is perhaps
not all that appropriate. For, though that set is of course indeed fair-
ly common/wide-spread, Haribhadra and Gunaratna seem (like many
other authors; indeed this is more common at least in the earlier
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period, in my impression; though a lot still needs to be done, I think,
on clarifying the history/development of these ideas/concepts) to have
only three things in mind: abhidheya, sambandha, and prayojana. |
see no mention of adhikari here or in Haribhadra's svopajfiavrtti on
the Anekantajayapataka. (Nor do H or G use the expression prayo-
janaprayojana, which, when there are four things mentioned, is often
the fourth, rather than adhikari; though it is interesting that what is
referred to as parampara prayojana below corresponds, really, to
what many call prayojanaprayojana.) [Isaacson]

(1.1.e)=LS2.6

(text) saddarsanam jinam natva viram syadvadadesakam /
sarvadarsanavacyo ‘rthah samksepena nigadyate //1//

(transl) Bowing to the Jina, a sadarsana, to the hero and the instruc-
tor of the Syadvada, the contents to be expressed of all doctrines will
be concisely proclaimed [by me].

(notes) The first line expresses a ‘Marigala’. ‘Subject’ is [the contents
of] all philosophical doctrines. ‘Purpose’ is a description of the doc-
trines. Probably ‘sambandha’ is expressed by the word ‘concisely’,
which means that this treatise describes (purpose) [the contents of]
the doctrines (subject) in a summary. [Tokunaga]

(1.2.8)

(text) sat sasvadvidyamanam chadmasthikajfianapeksaya prasastam
va dar§anam upalabdhir jianam kevalakhyam yasya, sa saddarsanah.

(transl) [Explanation of saddarsana (1a):] Sat [means] ‘eternally

existing’ or ‘excellent in contrast to the knowledge of deceivers’.
Darsana [means] ‘cognition’ or ‘knowledge’, which we call Kevala. He
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Tanslation of the Saddarsanasamuccaya (1) (Tokunaga)

is saddarsana whose darsana is sat [in these meanings]

(notes) ‘Chadmasthika-’ is the reading in Suali’s edition. Jain reads
‘chadmasthika-'.

(1.2.b)
(text) athava sat prasastam darsanam kevaladarsanam

tadavyabhicaritvat kevalajfianam ca yasya, sa saddarsanah, sar-
vajiah sarvadarsi cety arthah, tam.

(transl) Or sat [means] ‘excellent’. Darsana [means] Kevaladarsana
as well as Kevalajfiana because the latter is invariably concomitant
with the former. He is saddarsana whose darsana is sat [in these
meanings]. In other words, he is an omniscient and all-seeing one.

(notes) ‘Omniscience’ and ‘all-sightedness’ correspond to Kevalajfiana
and Kevaladarsana respectively. --- | have ignored the acc. tam in my
translation. [Tokunaga]

(1.2.c)

(text) anena visesanena Srivardhamanasya bhagavato jianatisayam
avirabibhavat.

(transl) By this adjective [Haribhadra] made clear the excellence in
knowledge of the venerable Sri-Vardhamana.

(1.2.d)

(text) athava sad arcitam sakalanarasuramarendradibhir
abhyarcitam dar§anam matam yasya, sa saddarsanas tam.
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(transl) Or sat [means] ‘respected’, [that is,] ‘worshiped by [beings]
such as the lords of all men, the Asuras and the gods. Darsana
[means] ‘view’. He is saddarsana whose darsana is sat [in these
meanings].

(notes) Cf. 1.12.d. --- | have ignored the acc. tam in my translation.
[Tokunaga]

As for sakalanarasuramarendradibhih, Tokunaga's translation fol-
lowed Jain’s interpretation. Jain interprets the compound, taking
indra with all three (nara, asura and amara): see on p. 2 his samasta
narendra, asurendra aur devendra adise. [Isaacson]

(1.2.€)

(text) anena ca tadiyadarsanasya tribhuvanapujyatam abhidadhanah
srivardhamanasya tribhuvanavibhoh sutaram tribhuvanapijyatam
vyanaktiti pajatisayam pracikatat.

(transl) And expressing by this [adjective] that his view is an object
of worship in the three worlds, the author made clear his excellence
in worship with the idea that the Sri-vardhamana, who prevails in
the three worlds, is all the more an object of worship in the three
worlds.

(1.3.a)

(text) tatha jayati ragadvesadisatran iti jinas tam.
anenapayapagamatisayam udabibhavat.

(transl) [Explanation of jina (1a):] Again, he is [called] Jina, for he

conquers enemies such as desire and aversion. By this [word]
Haribhadra proclaimed [the Jina’s] excellence in the absence of evils.
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Tanslation of the Saddarsanasamuccaya (1) (Tokunaga)

(notes) I have ignored the acc. tam. [Tokunaga]

udabibhavat: The reduplicating aorist has, as commonly, causative
sense, and udbhavayati is much more normally used in the sense of
‘proclaim’. [Isaacson]

(1.4.2)=LS2.18

(text) tatha syat kathamcit sarvadar§sanasammatasadbhuta-
vastvamsanam mithahsapeksataya vadanam syadvadah.
sadasannityanitya-samanyavisesa- abhilapyanabhilapya-
ubhayatmanekanta ity arthah.

(transl) [Explanation of syadvada (1b):] Again, ‘syat’ [means] ‘in some
way or other'. ‘Syadvada’ is a statement (‘'vadana’) in relation to each
other of the [respective] aspects of the reality approved [to be true] in
all doctrines. That means, [the statement is] of a dual nature, both
‘existent’ and ‘non-existent’, ‘eternal’ and ‘non-eternal’, ‘common’ and
‘individual’, ‘expressible’ and ‘inexpressible’, [in a word,] ‘indetermi-
nate’ [in nature].

(notes) Gunaratna interprets syat as the adverb. Cf. also PW ad syaat.
[Tokunaga]

(1.4.b)

(text) nanu katham. sarvadarsananam parasparaviruddhabhasinam
abhista vastvamsah ke sadbhatah sambhaveyuh, yesam
mithahsapeksataya syadvadah satpravadah syat iti cet ---

(transl) [Objection:] Why? What aspects of reality, which are favor-
able for all doctrines [respectively], can be true if they are objecting
to each other -- [aspects of reality] as to which the relative discussion
in relation to each other may be a true discussion [in your view]?
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(notes) Suali reads without ke. | treated katham as one sentence,
retaining ke in the text. --- This passage is hard to translate for
me.[Tokunaga]

(1.4.0)

(text) ucyate. yady api darsanani nijanijamatabhedena parasparam
virodham bhajante, tathapi tair ucyamanah santi te 'pi vastvamsa ye
mithahsapeksah santah samicinatam aficanti.

(transl) [Answer] Even if doctrines contradict each other from their
respective view[point]s, such aspects of reality, being discussed by
them, also exist as obtain appropriateness depending upon each
other.

(1.4.d)

(text) tatha hi, saugatair anityatvam. samkhyair nityatvam.
naiyayikair vaisesikai$ ca parasparavivikte nityanityatve sadasattve
samanyavisesau ca.

(transl) For example, [a reality is] non-eternal according to the
Saugatas, but eternal according to the Samkhyas. The Naiyayikas
and the Vaisesikas [recognize in a reality] two opposing natures,
[i.e.,] eternality and non-eternality, existence and non-existence, and
universality and individuality.

(1.4.e)
(text) mimamsakaih syacchabdavarjam bhinnabhinne nityanityatve

sadasadams§au samanyavisesau §abdasya nityatvam ca. kaiscit
kalasvabhavaniyatikarmapurusadini jagatkaranani.
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Tanslation of the Saddarsanasamuccaya (1) (Tokunaga)

(transl) The Mimamsakas contend, without [using] the word syat,
that, [a reality] is both distinct and non-distinct, eternal and non-
eternal, a part of existing thing and a part of non-existing thing, and
universality and individuality, while Sabda [alone] is eternal.
According to some people, the [efficient] causes of the world are
Time, Nature, Necessity, Action, the [highest] Purusa, etc.

(notes) Instead of nityanityatve, nityanitye may a better
reading.[Tokunaga]

(1.4.9)

(text) sabdabrahmajfianadvaitavadibhis ca
sabdabrahmajfianadvaitani cetyadayo ye ye vastvamsah parair
angikriyante, te sarve 'pi sapeksah santah paramarthasatyatam prati-
padyante, nirapeksas tv anyonyena nirasyamana nabhonalinayanta
ity alam vistarena.

(transl) Non-dualists of Sabda, Brahman, Knowledge, etc., [advance]
non-dualisms of Sabda, Brahman, Knowledge, etc. Aspects of reality,
in this way recognized by others respectively, all become absolutely
true as long as they depend upon each other. On the other hand, if
they are independent, [these aspects of reality] are just like sky-flow-
ers, canceling each other. So it is not necessary to enter into the
details [in regard to this matter].

(1.4.9) =LS3.13

(text) syadvadasya desakah samyagvakta syadvadadesakas tam.
anena ca vacanatisayam acakathat.

(transl) Syadvadadesaka (1b) is an instructor, [i.e.,] a correct speak-
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er, of the Syadvada. By this word Haribhadra mentioned [the Jina’s]
excellence in teaching.

(notes) I have ignored the acc. tam in my translation. [Tokunaga]
(1.5.a)

(text) tad evam catvaro 'tratisayah sastrakrta saksad acacaksire. tesam
hetuhetumadbhava evam bhavyah. yata eva nihsesadosasatrujeta,
tata eva sarvajfiah. yata eva sarvajfias tata eva sadbhutarthavadi.
yata eva sadbhuatarthavadi, tata eva tribhuvanabhyarcya iti.

(transl) Thus the author of this treatise directly expressed [the
Jina’s] four excellences in this verse. Now, one should understand, in
this way, the relation of cause and result between these [four excel-
lences] --- exactly because he is a conqueror of all enemies, i.e.,
defects, he is omniscient. Exactly because he is omniscient, he is a
speaker of truth. Exactly because he is a speaker of truth, he is an
object of respect in the three worlds.

(1.6.a)

(text) evam atisayacatustayipravaram viram mahaviram
vartamanatirthadhipatim srivardhamanaparabhidhanam natva
manasa tadatisayacintanena vaca taduccaranena kayena bhumau
sirolaganena ca pranidhayety arthah.

(transl) Natva (1a), i.e., bowing to the Mahavira, alias the Sri-
Vardhamana, the present master of the Tirtha (?) and eminent hero
with the four excellences mentally, [i.e.,] thinking his [four] excel-
lences, orally, [i.e.,] uttering [the four excellences], and physically,
[i.e.,] putting the head on the ground.
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Tanslation of the Saddarsanasamuccaya (1) (Tokunaga)

(notes) What is vartamanatirthadhipati? ---
Cf. Paiasaddamahannavo on laggana [lagana], samga, sambandha.
[Tokunaga]

(1.7.8)

(text) etenadimam mangalam abhidadhau. madhyamangalam tu
“jinendro devata tatra ragadvesavivarjitah” ityadina jinamata-
kirtanena kirtayisyati. antyamangalam punar “abhidheyatatparyarthah
paryalocyah subuddhibhir” ity atra subuddhisabda- samsabdanena
vaksyati.

(transl) He expressed the first Mangala in this [verse]. He will
express the middle one when he praises the Jina's doctrine with the
words “jinendro devata tatra ragadvesavivarjitah” (Sloka 45ab, p.162)
Further, he will express the last one, which concerns verbal authori-
ty of the prudent people, with the words “abhidheyatatparyarthah
paryalocyah subuddhibhir” (Sloka 87cd, p.460).

(1.8.8)

(text) tasya trividhasyapi phalam idam. tam mangalam ate majjhe
pajjantae ya satthassa, padhamam satthassavigghaparagamanae
niddittham //1//(Visesa-,Gaa-,13)

(transl) Three Mangalas have the following results. Mangala [occurs]
in the beginning, in the middle and at the end of a treatise. The first

one is expressed in the hope of successful composition.

(notes) Text in Sanskrit: tam mangalam adike madhye paryantake ca
sastrasya, prathamam $astrasyavighnaparagamanaya nirdistam.

(1.8.b)
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(text) tassevavigghattham majjhimayam antimam ca tasseva,
avvocchittinimittam sissapasissaivamsassu //2//(V.G.,14)

(transl) The middle one intends to avoid troubles. And the last one is
in the hope of not interrupting the lineage beginning with disciples
and grand-disciples.

(notes) Text in Sanskrit: tasyaivavighnartham madhyamakam anti-
mam ca tasyaiva, avyucchittinimittam Sisyaprasisyadivamsasya.

(1.9.a)

(text) viram natvety uktam, tatra ktvapratyayasyottarakriya-
sapeksatvan nigadyata iti kriyapadam atra sambandhaniyam. ko
nigadyate. sarvadarsanavacyo 'rthah.

(transl). It has been said “bowing to the hero (1ab).” Since the suffix
tva there requires a succeeding action, the verb nigadyate (‘be pro-
claimed’) is to be connected in this [sentence]. What is proclaimed?
[That is] ‘the contents to be expressed of all doctrines (1c)'.

(1.9.b)

(text) sarvani mulabhedapeksaya samastani yani darsanani
bauddhadini, tais tesam va vacyo 'bhidheyo ’'rtho
devatattvapramanadilaksanah, samksepena samasena, nigadyate
‘bhidhiyate, mayety anuktam apy atra arthad gamyate.

(transl) [Explanation of the verse 1cd:] Sarva-, i.e., all [doctrines that
can be distinguished from each other] in so far as fundamental differ-
ences are concerned such as the Bauddhas and others. Vacyah, ‘the
contents to be expressed’ by them or of them are the god (or deity), its
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Tanslation of the Saddarsanasamuccaya (1) (Tokunaga)

reality, the means of knowing it, etc. [in each school]. Samksepena,
‘concisely’. Nigadyate, ‘is proclaimed’. ‘By me’ is not explicitly stated
but is understood by implication.

(notes) Sual’s reading ‘arthad eva tattvapramanadilaksanah’ is cer-
tainly wrong.[Isaacson]

(To be continued)

gooooooogo
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